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“A great pain grips me. I say, ‘Be hold, days of suf fer ing and op -
pres sion over the world.’

“Words rise up: “ ‘WITH OUT IS SUE’.
“But sud denly light blazes forth about me. The Lady makes a

move as if to come down. Showing me the three words, ‘TRUTH,
FAITH and LOVE’, she smiles and says:

“ ‘But many things will have to be learned.’
“With a ges ture she in vites me to look to the right. And there, a

man is sit ting. This man wears a beard, and he raises two fin gers
held to gether. Un der his el bow, a large book. Be fore him, a large
key. The pic ture fades from sight. The Lady says: “ ‘Look.’

“And I see a great rock. On the rock, a Lamb is ly ing down. I
hear:  ‘ECCE HOMO’.
“And sud denly ev ery thing dis ap pears; the Lady and the light.
(Raoul Auclair, The Lady of All Peo ples, 8th ap pa ri tion, Feb ru ary 25, 1946)
“The Lady ap pears, hold ing a child in her arms. And then, as if

she has sud denly come down, there she is, stand ing on the
globe. And the globe is turn ing un der her feet. She looks at me
and says: ‘Come! Fol low me!’

“I fol low her. And then it is as if we were jour ney ing about the
globe. The Lady turns to me and, in di cat ing the Child:

“ ‘It is He, again, whom I wish to bring to this world.’
“But while say ing this, the Lady shakes her head as if to say,

‘No.’
“I con tem plate the Child; but while I am look ing at it, the Child

be comes a Cross. The Cross falls to the earth and breaks. I see
the world. The world is cov ered with dark ness. Then sud denly I
hear the Lady cry out:

“ ‘But then bring Him back into this world!’
“And she shows the Cross. 
“And sud denly there is the Cross, set up at the cen tral point of

the world. A crowd sur rounds it. There are many kinds of peo ple;
but all turn away from the Cross. Then I am taken with an ex treme
wea ri ness. I com plain of it to the Lady. She an swers me with a
smile.

“But be hold, the Lady now ap pears to me to be seated in a kind 
of arm chair, and the Child, from whom a great light em a nates, re -
poses upon her knees. She says: ‘First of all, re turn to Him. Only
then will true peace come.’

“The Lady stresses the word ‘true’. Words then take shape,
form ing like an arc above the Lady. I sense that I must read them
out loud. I read: ‘TRUTH’.

“I speak to the Lady and say to her, ‘Again?’ The Lady nods
‘yes,’ with her head. I con tinue to read out loud; to the left, I read:
‘JUS TICE’.

“To the right, I read:  ‘LOVE OF NEIGH BOR.’
(Id., 9th ap pa ri tion, March 29, 1946)

THE LADY’S RE GARD IN LIFE OF LOVE
The Work of Life of Love fol lows along the same lines as the

mes sages of the Lady of All Peo ples.  It ful fills this lat ter’s fun da -
men tal mes sage. The power of the re gard of the Lady of All Peo -
ples shows through ev ery page of Life of Love. Her re gard
touched a mul ti tude of souls who saw it and fol lowed it faith fully.
An other group of souls saw it but did not re main faith ful to it.
Finally, an other group of souls sim ply met it with vary ing shades
of sin cer ity or du plic ity, with out com mit ting them selves in te ri orly,
not a com mit ment to ac tion but a com mit ment whereby one
would re ally reg u late one’s heart to the truth of the soul be ing
looked at.

The re gard of Life of Love em braces the Church in its real and
sac ra men tal en tity. The hu man equi lib rium, pro foundly hu man in
the Found ress, un questionably brings the reader of Life of Love
to ad vance fur ther in his con ver sion and love of the Church. The
re gard of Life of Love makes an ap peal  to all the souls of the hu -
man com mu nity in or der to of fer them to the Lord. 

Men of the Church who hold such tre men dous pow ers, power
over the Body of Christ, the power to bind or to loose, the power to 
open or to close, re main vig i lant, be cause you run the risk of
letting pass by the fun da men tal ecclesial mys tery of our era. You
are afraid to err. And if it were true? So many times in the course
of his tory, cer tain men of the Church made mis takes. Back track,
look at the signs, open your hearts. Sooner or later the truth will
make it self heard. The Lady prom ised it.

“The Work of ‘Life of Love’ is the Work of the Lady of All Peo -
ples.” (Je sus to Ma rie-Paule 20 years ago, in Jan u ary 1985) (Life of
Love, Appendice, vol. I, p. 283)

Oc to ber 10, 2004 Marc Élie

To try and imag ine hu man ity as it was
in its be gin nings is not easy, such a long
time have we been – and con tinue to be –
so far from the ma te rial and spir i tual con -
di tions that pre vailed at the time of its cre -
ation. That is why, at the outset, we set
about re shap ing in our mind the im ages
we had as so ci ated with the more con crete
as pects of the for ma tion of the first man,
mak ing our selves aware, first of all, of the
su per nat u ral or i gins of the ma te rial frame -
work within which he evolved. The next
step will now per mit us to pro ceed fur ther
in the con tin u a tion of our re flec tions, this
time by deal ing with the more sub tle as -
pects of the psy chic and spir i tual di men -
sions of this for ma tion.

To be gin with, let us place Adam within
the mi lieu of the sub lime life that was given 
him, the Gar den of Eden which con sti -
tuted, along with him, a sum mit, rel a tive to
the var i ous el e ments of the cre ated uni -
verse, and, in striv ing to rid our selves, as
best we can, of all the cen tury-old sources
of dis tor tions that could bias our think ing,
let us try to imag ine in what man ner those
very first mo ments of the first hu man cre -
ated by God were lived.

THE PURITY OF THE FIRST RE GARD
In the first place, let us bear in mind that

Adam was a per fect be ing: 
“None of you can imag ine how per fect
the first crea ture was. Only We [the
three Di vine Per sons], in the eter nal
pres ent which is our eter nity, can see
the per fec tion of the re gal work of our
cre ative In tel li gence.”1

So the first man had no weak ness or
im per fec tion that could have dis torted his
think ing or twisted his judg ment.

“... Adam and Eve had re ceived ev ery -

thing. More than that, they had in them
no he red i tary de fect. They had only the
per fec tion of hav ing been formed by
God’s hand, by God’s Thought. By His
thought, and by it alone, God had or -
dered the clay to take shape ac cord ing
to His de sign, and the mol e cules of the
clay, in ert and deaf mat ter, had obeyed.
Ev ery thing obeys God’s com mand...
Any thing could have been asked of
Adam and Eve.... Ev ery thing was to be
asked and ex acted of them.”2

Thus, be ing to tally vir gin, cre ated like
his fu ture com pan ion in a mi lieu that was
just as vir gin, the first hu man bore in him -
self none of the res i due de riv ing from any
ex pe ri ence what so ever, nor did he pos -
sess all those fil ters we in herit from our
cul ture and which, while very of ten claim -
ing to in struct us on life, have only ob -
scured the re gard we give it.

“As a nat u ral crea ture Adam en joyed
what he saw: the beauty of the vir gin
world only just born of God’s cre ative
power. He en joyed all that lay within his
power: his em pire over all in fe rior crea -
tures. God had ar ranged all things so
that man might be well served. From the
sun down to the ti ni est in sect, ev ery -
thing had been con ceived so that ev ery -
thing might be a de light to him.”3

Con se quently, the an i mals, the plants
and all the nat u ral ex panses that he ob -
served were nei ther ob jects of sci ence,
sub jects of a po lit i cal na ture, eco nomic
goods nor cul tural re al i ties in the sense
that we un der stand them to day. The re -
gard that Adam cast upon the new world
was a pure and un tainted re gard. He was
thus able to draw from these things that
which the Cre ator had put in them, with out
wreak ing any de for ma tions in them. The

lion, the ga zelle, the rose, the jas per re -
vealed them selves to him such as they
truly were; he could grasp them in the
fulness of their es sence, re ceiv ing from
them the to tal ity of what God had willed to
place in them. So, strength, gen tle ness,
beauty, bril liance, all of these touched the
first hu man in his body, heart and soul,
nour ish ing ca pa bil i ties for ad mi ra tion and
ap pre ci a tion to tally liv ing and un al ter able,
that had not as yet un der gone the scar ring
of the Sin nor that of the civ i li za tion that
was to be a con se quence of it.

In ad di tion, thanks to the vir gin ity of his
re gard and the pu rity of his ap pre ci a tion
Adam cer tainly en joyed that “joy” that
filled the uni verse, and those “smiles” from 
which God had made His Cre ation with the 
aid of His di vine Spouse:

“When with in vi o la ble law He closed the
abyss un der the vault, when He fixed
firm the ce les tial vault and He sus -
pended there the sources of wa ter,
when He as signed the sea its bound -
aries and He or dered the wa ter not to
pass its limit, when He laid down the
foun da tions of the earth, I was by His
side ar rang ing ev ery thing. I was al ways
joy fully at play in His pres ence, I played
in the uni verse.
“Yes, Mother, with Whom God, Im -
mense, Sub lime, Vir gin, Uncreated was 
preg nant and car ried You like a most
sweet bur den, re joic ing at feel ing You
stir within Him, when with Your smiles
He cre ated the Uni verse!”4

But where, to day, is that joy and where
are those smiles that God put in His Work? 
Alas! the ar ti fi cial en vi ron ments we have
cre ated for our selves have been so de -
prived of them that, in or der to find what is
left of them, we are con demned to seek ing 
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them in those places to which we have
con fined them – fau nal re serves, zoo log i -
cal parks, eco log i cal paths and other such
places in which they are pres ently al most
ex clu sively con fined –, or to try ing to im -
bue our selves with them by scru ti niz ing
the an i mal doc u men ta ries that pass
across our screens. And we still must have 
the ca pa bil ity of re cov er ing, even though
im per fectly and tem po rarily, that re gard of
a child that, in other times, brought us to
smile when we saw for the first time a ze -
bra, an el e phant or a gi raffe.5 Trop i cal fish
with glob u lar eyes and a trum pet-like
snout, or any other crea tures of a bi zarre
al lure, are all forms that evolutionism tried
to ex plain through reductive mech a nisms
that re duced them to sim ple func tional ne -
ces si ties sup pos edly im posed by the im -
per a tives of sur vival, whereas all the lov -
ing imag i na tion of which they give proof
clearly re veals to the re gard of the pu ri fied
soul that this Work has been thought out
and that its aims far sur pass the sim ple at -
trib utes that would flow from a purely
adap tive mech a nism.6

REC OG NIZING GOD’S LOVE
But let us go even fur ther. These ca pa -

bil i ties of ap pre ci a tion and mar vel ing ad -
mi ra tion ex hib ited by the first hu man in his
con tem pla tion of Cre ation had in them
noth ing of that ba nal as ton ish ment we
some times feel when our senses and un -
der stand ing, ever avid for strong sen sa -
tions, are mo men tarily sat is fied by the
sud den ap pear ance of some strik ing nov -
elty or by the dis cov ery of some new cu ri -
os ity of na ture that we are quick to for get.

Adam’s re gard did not rest merely on
the sur face of things, with the re sult of re -
tain ing and drink ing in, as we more of ten
than not do, only the de lights em a nat ing
from their ex te rior ra di ance. He pos -
sessed a power of pen e tra tion that, more -
over, is dif fi cult for us to imag ine in our
pres ent con di tion. In ef fect, all of his phys i -
cal and psy chic pow ers were placed pri -
mar ily at the ser vice of the life of the spirit
that his Cre ator had breathed into him, for
the pe remp tory de mands of the self-suf fi -
cient, cen tral iz ing self, that was to take
form af ter the Fall, had not as yet up rooted
him from the spir i tual cen ter God had
given him and in the in ti macy of which He
awaited him in or der to com mu ni cate with
him. Con se quently, like the life of his flesh
that was not yet dom i nated by his senses,
the psy chic life of the first man had not yet
turned in upon it self by rea son of the mo -
nop oly of a ty ran ni cal ego that would fal -
sify his per cep tion of the world by in cit ing
him to cast upon it a re gard purely ego cen -
tric and su per fi cial. That is why the re gard
he di rected upon Cre ation, and the in ter -
pre ta tions that fol lowed upon it did not in -
ces santly bring him back to the ex pe ri -
ence he had of him self, but, on the con -
trary, es sen tially led him to have the “ex -
pe ri ence of God” whose pres ence they re -
vealed to him. Yes, ev ery thing spoke to
him of God.

“Man who lives on earth can not see God 
as He is. Nei ther could Man-Adam him -
self, who had just been cre ated and was
rich in all man ner of gifts, see God such
as He is. Ev ery thing made him think of
God. Ev ery thing spoke to him of God.
Ev ery thing drew him to God.”7

“Yes, the earth, this ver dant flow ery
earth, the fruit swell ing on trees, the pro -
lif er at ing birds, the winds blow ing
clouds, the sun that for cen tu ries and
mil len nia has risen un err ingly, ev ery -
thing speaks of God, ev ery thing ex -
plains God, ev ery thing re veals and dis -
cov ers God.”8

Thus, as Fa ther Réginald Garrigou-
Lagrange points out: “The first man, who
had been cre ated in ‘the state of orig i nal
ho li ness and jus tice’, was a con tem pla tive 

who con versed fa mil iarly with God, as is
re counted in the first chap ters of Gen e sis.
His soul nour ished it self on, above all else, 
di vine things, ‘a lit tle less than the an gels’
(Ps 8:6); it was in the light of God that he
con sid ered all things, and he obeyed the
Lord.”9

Far from the spe cial ef forts at rec ol lec -
tion most of us have to make in or der to
place our selves in the pres ence of God
and to be come im preg nated with the wit -
ness em a nat ing from His Cre ation, the
spir i tual soul of Adam, cre ated free, liv ing
and fully open to Grace, made it pos si ble
for him to cast an in te rior re gard over the
di vine Works with out any dif fi culty. Thus
he was able to per ceive clearly and spon -
ta ne ously, in Cre ation, the Be ing who was
man i fest ing Him self therein.

Con se quently, Adam was not lost “on
the out side”, there where the great Au gus -
tine de plored hav ing too long searched10

and where the Fall sub se quently pre cip i -
tated us in the wake of the first man. He al -
ready pos sessed that “intus”, that is to
say, that in te rior re gard which the holy son
of Saint Monica be lat edly dis cov ered and
which, fa vor ing as it did an open ing to the
in ward ness of things, permitted him, as it
were, to grasp in stinc tively the pres ence
of his Cre ator, along with all that the Lat ter
felt for him.

For this rea son, all that Adam con tem -
plated re vealed to him the love God bore
him, and in cited him to love God in re turn:

“Man was ten derly loved and to tally
wrapped in gifts that helped him to
love.”11

“Adam knew a great deal about God’s
love for him. He knew it by in tu ition, but
above all by Grace which made him ca -
pa ble of it through el e vat ing him to the
su per nat u ral or der. Ev ery thing spoke to 
him of the di vine love round about him
and within him.”12

“As a su per nat u ral crea ture he en joyed
– and there was in that a very sweet ec -
stasy of the rea son – an un der stand ing
of the Es sence of God, which is Love.
He en joyed the re la tions of love be -
tween the Im mense who gave Him self
and His crea ture who loved Him in a
state of ad o ra tion.”13

THE VO CA TION OF ADAM’S “SELF”
More over, this love for God, to wards

which Adam’s soul tended with all its phys -
i cal and psy chic pow ers, did not threaten
the first man with an ni hi la tion by pull ing
him out of him self, like those cy clones  that 
draw up ev ery thing into them in their pas -
sage, and as might be sug gested by opin -
ions gen er ated by the cult of self that cur -
rently pre vails in our civ i li za tion and ac -
cord ing to which any giv ing of self to the
ser vice of an other is, in a sort of way, tan -
ta mount to sign ing one’s own death war -
rant. On the con trary, it acted as a “uni ver -
sal pole”, at once liv ing and uni fy ing, that
per mit ted him – and would have gone on
per mit ting him had it not been for the Sin –
to al ways and in creas ingly find his unity
and truth in liv ing “through”, “with” and “in”
that di vine love for which he had been cre -
ated and in the like ness of which he was
des tined to live and ra di ate.

If, in or der to il lus trate this state, we bor -
row the ter mi nol ogy to which Maurice
Zundel fre quently had re course, we could
pos si bly af firm that, since the Fall had not
as yet de fin i tively es tab lished the ex is -
tence of the  “self-ab sorbed self” of Adam,
the Life that had been placed in him pre -
sented it self much more as the germ of an
“al tru is tic self” that nour ished it self on the
gift-love it found in its Cre ator and based
on which it pre pared it self to rise in or der to 
live, with God and with his neigh bor, a re -
la tion ship that would have been wo ven of
“pure in ward ness”.

Il lus trating con cretely the an tip o des

rep re sented by these two poles ob vi ously
pres ents an out-and-out chal lenge, since
all the il lus tra tions we could pos si bly
imag ine would not suf fice to sat isfy the
first (the pole of the self-ab sorbed),
whereas the sec ond (the al tru is tic pole)
has its func tion in a world that by def i ni tion 
should to tally ex clude them. How ever, let
us here ex am ine a few di a grams (on the
fol low ing page) which, though they make
no claim to il lus trate per fectly these two
uni verses, will per haps have – at least we
hope they will – a cer tain power of sug -
ges tion.

So – the first il lus tra tion (di a gram 1)
aims at con jur ing up the struc ture of the
self-ab sorbed self with the mul ti ple ar eas
of ap pro pri a tion that tend to sti fle in it the
life of the spirit, rep re sented in the cen ter
by the lit tle ra di ant sphere. We find here
the world of “hav ing” which is like wise that
of “ap pear ing”, turned to wards the out -
side of things, and through which the her i -
tage left by Adam al most un fail ingly in -
cites us to de fine our selves by cast ing on
life and on our selves a su per fi cial re gard
that con sid ers only what they give off ex -
te ri orly.

For its part, the sec ond il lus tra tion (di a -
gram 2) tries to rep re sent the struc ture of
the al tru is tic self by sug gest ing a form of
re nun ci a tion of self, which ev i dently gives
the im pres sion of il lus trat ing the “noth -
ing”, but a noth ing that, when you get
down to it, is equiv a lent to, as Saint John
of the Cross teaches, the pos ses sion of
the All, and that is not un like the “zero”
with which Ma rie-Paule con stantly iden ti -
fies her self in her writ ings. We are here in
the world of “be ing”, the world in which the
per son’s life ex presses it self not so much
by what it pos sesses or re tains as by the
rich ness of the re la tion ships that it car ries
on with God and with its neigh bor, a rich -
ness that is a gleam ing re flec tion of the
vir tues nour ished by the di vine love. It is
ev i dent that it is in this sec ond form that
we must con ceive of this germ of di vine
life that was put in Adam as of his or i gin.

How ever, when the sin oc curred it was
the self-ab sorbed self that strove to take
over the fore front, with all its “ex te ri or iz -
ing” ten den cies and all the op pres sion of
the life of the spirit these lat ter brought.
And, with time, this self-ab sorbed self
pen e trated our fallen na ture to such a
depth that, in ad di tion to its do mains of
pre di lec tion – those of power, star dom or
ma te rial pos ses sions –, to day it of ten tries 
even to make its way into our spir i tual life
to reign there sub tly as mas ter, and this in
spite of all the ef forts we are able to make
to achieve a cer tain pu rity. From this there 
ap pear those dan gers tied in with the
emer gence of the “phar i sa ical self” that
stalks each of us and con stantly in duces
us, by rea son of our na ture of self-ab sorp -
tion in her ited from Adam, to con vert this
course, based es sen tially on the “be ing”
that ought to con sti tute our spir i tual life,
into a ba nal pro gres sion im preg nated
with “hav ing” and “ap pear ing”.

That is what we are try ing to rep re sent
here – with out any way be ing cyn i cal – by
means of the third il lus tra tion (di a gram 3)
in which, as we can see, the var i ous re al i -
ties and the var i ous means ha bit u ally as -
so ci ated with the spir i tual life are not be -
ing em ployed as they ought to be, that is
to say, as in stru ments for the light en ing of
the self in its jour ney to wards ob la tion, but
rather con trib ute to weigh ing down the
self-ab sorbed self that has quite sim ply
con verted the en tire sphere of its spir i tual
life into a do main of ap pro pri a tion, power
and ap pear ance.

Like that fa mous char ac ter of my thol -
ogy who trans formed ev ery thing he
touched into gold,14 the phar i sa ical self
thingifies ev ery thing it co mes into con tact
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Di a gram 1: The op pres sive clut ter of the
“self-ab sorbed self”.
The dark masses and shaded forms in di cate 
the var i ous do mains of ap pro pri a tion with
which we are in clined to iden tify our selves
(the false self) and which tend to sup press
the life of the spirit in us. The pur pose of the 
ar rows point ing to wards the in te rior is to
il lus trate this sup pres sion that threat ens
the germ of di vine life placed in each of us,
rep re sented here by the lit tle ra di at ing
sphere shown in the cen ter of the di a gram.

Di a gram 2: The lib er at ing ex pan sion of the 
“al tru is tic self”.
Here, the germ of the di vine life that, in the
pre ced ing di a gram, was threat ened can
now achieve its full ex pan sion af ter hav ing
de tached it self from all the forms of the
“false self” and from all the do mains of ap -
pro pri a tion that men aced it with sub ju ga -
tion. In the im age of Him who cre ated it,
this germ here takes the form of a ra di a tion
of “pure love”, set aflame by the di vine Life 
that, with out de stroy ing ei ther its unity or
its char ac ter is tics, causes them to stand out
through an ir i des cence of vir tues.

Di a gram 3: The dou ble de ceit ful game of
the “phar i sa ical self”. 
In this di a gram the dark or shaded masses
des ig nate the var i ous re al i ties that ought
nor mally to ac com pany the per son in his
pro cess of spiritualization, but which he
has thingified. These lat ter take the form of
points turned to wards the ex te rior in or der
to il lus trate the simulacrum of spir i tual life
of which they form a part, for, even if they
seem thus to be ori ented to wards ob la tion
and, in ap pear ance, in tact, they are, in re al -
ity, dead in their es sence to the point of be -
com ing for the life of the spirit in stru ments
of sup pres sion (ar rows point ing to wards
the in te rior) and death (shaded sphere in
the cen ter). We should note that even God
(at the bot tom of the di a gram) can be come
an ob ject of ap pro pri a tion when, in stead of 
ap proach ing Him in hu mil ity and striv ing
to wards Him by open ing him self to the
mys tery that en vel ops God, the hu man be -
ing di min ishes Him in an idol a trous fash -
ion, mak ing of Him an ob ject to be pos -
sessed through which he seeks him self in a
nar cis sis tic fash ion.

with in the sphere of be ing by mak ing of
them so many ob jects of the world of “hav -
ing”. Through a pro cess not un like a form
of pet ri fi ca tion or of mum mi fi ca tion, the re -
al i ties of the spir i tual life are thus killed, as
it were, in their es sence, all the while pre -
serv ing their ex te rior ap pear ance, which
ex plains why Je sus quite justly char ac ter -
ized the Phar i sees as “whited sep ul -
chers”.15

THE INI TIAL LIB ERTY OF OUR FIRST PAR ENTS
But Adam and Eve, of course, were

very far from liv ing un der the yoke of this
mo nop o liz ing self that tends to gather ev -
ery thing to it self and to go astray in the ex -
te rior do main of things, for God had given
them the ex traor di nary gift of lib erty in
grace.

“Oh! the splen did lib erty of man full of
grace! God Him self re spected it, and it
was threat ened nei ther by ex te rior
forces nor by in te rior ap pe tites. The
sub lime roy alty of man de i fied, son of
God and heir to Heaven, a roy alty of
dom i na tion over all crea tures. A roy alty
that also per mit ted you to reign over that 
which now tyr an nizes you the most –
your self, in which there un ceas ingly fer -
ment all the poi sons of the great wound.
“When one says, ‘Man, king of the vis i -
ble cre ation, was cre ated with the power 
to ex er cise his do min ion over all crea -
tures,’ one must re flect on what this
means. It means that Grace and the
other gifts re ceived by man in the first in -
stant of his ex is tence ren dered him ca -
pa ble of ex er cis ing his king ship as
much over him self as over his in fe rior
part. In ef fect, he had knowl edge of his
fi nal end, he had the love that im pelled
him nat u rally to wards that end, he had
the con trol of mat ter, and he had con trol
over the senses that func tion at the in te -
rior of that mat ter. United as he was to
Or der, and lov ing Love, he was able to
give God all that was due God, and to
his own self that which he was per mit ted 
to give it, with out this lead ing to dis or -
ders of the pas sions or to the over pow -
er ing play of in stincts. Spirit, in tel lect
and mat ter formed in him a har mo ni ous
whole with which he had been fa vored
from the first mo ment of his ex is tence
and which he had re ceived as a com -
pleted unity and not one con sti tuted in
suc ces sive stages, as some claim.”16

And no one can blame God for the loss
of that lib erty, for He had given His crea -
tures all that was nec es sary for them to be
able to pre serve that lib erty and sanc tify
them selves. In ef fect, 

“... they were filled with grace and in no -
cence be fore their sin. They were en -
dowed with in teg rity and knowl edge
pro por tion ate to their high state and to
their even more em i nent des tiny, that of
pass ing from the Ter res trial Par a dise to
that of Heaven in or der to en joy eter -
nally the pres ence of their God. They
had also re ceived all that was needed in
or der to sanc tify them selves and be per -
fect in the face of all temp ta tion. They
had re ceived this with out hav ing in them 
the weak nesses in her ent to sin.”17

In sum, the life of the spirit that God had
placed in Adam and Eve ren dered them
ca pa ble of grasp ing  in depth all the spir i -
tual and lov ing sub stance of His pro ject of
Cre ation, and of con trib ut ing to it through
divinizing them selves. And if the Fall had
the ef fect of ex clud ing them from a real
place,18 it had, more no ta bly, the re sult of
eject ing them from them selves, as it were,
by throw ing them out of align ment with the
cen ter of the spir i tual life God had given
them.

Finally, and con se quently, if it is writ ten
that af ter the Sin “their eyes were opened”
to their na ked ness, what ba si cally hap -
pened was that their eyes were “closed” at
the same time to all the lov ing in ward ness

of the Fa ther’s per fect plan, thus fix ing the
ex is tence of fu ture gen er a tions which,
“hav ing eyes to see with and ears to hear
with”, would suc ceed in nei ther see ing nor
hear ing; gen er a tions that, stray ing in the
pe riph ery of their be ing, as Adam and Eve
strayed out side Eden, would seek in vain
on the out side a King dom that, as the first
lines of the Im i ta tion point out, is within us.
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